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Abstract: The scholars of Transoxiana made a great contribution to the development of the teaching of
Maturidiya. In particular, the scientific heritage of the hanafi-maturidi scholars who lived in this region in the 8"-
9/14"-15" centuries is also important in this regard. Especially, seven of the local thinkers who wrote works on the
science of al-kalam were identified during this period, and a total of twelve of their works were studied in detail.
Three of them belong to the category of al-matn [text], four to the category of al-radd [substantiated refutation] and
five to the category of al-shar/ [commentary]. Such scholars as Shams al-Din Muhammad ibn Ashraf al-Samarqandt
(d. 702/1303), Abu al-Barakat ‘Abd Allah ibn Ahmad al-Nasafr (620-710/1223-1311) and Sadr al-Shari‘a ‘Ubayd
Allah ibn Mas ‘ud al-Bukhari al-Hanafi (d. 747/1346) were simultaneously involved in the science of al-kalam. They
wrote a work in the style of al-matn and commented on it themselves. This indicates that at that time a certain author
wrote a work in the style of al-matn and interpreted it himself. Indeed, this situation exists in the scientific activity of
one of the most famous scholars of the hanafi-maturidi school, Sa ‘d al-Din al-Taftazani, who lived in that period.

Some of the thinkers from Transoxiana finished their works in native region, while some of them wrote during
their scientific trips to different countries as a refutation of the problems existing in those regions and the views of
stray sects. In particular, Sadr al-Shari ‘a ‘Ubayd Allah ibn Mas ‘ad al-Bukhari al-Hanafi (d. 747/1346) wrote Ta ‘dil
al- ‘wlim fi al-kalam in this region. ‘Ala’ a/-Din Muhammad ibn Musammad al-Bukhart (779-841/1377-1438) (779-
841/1377-1438) wrote works related to the science of al-kalam such as Fadikah al-mulhidin wa nasthah al-
muwahhidm, Muljimah al-mujassimah during his travels.

All this points to the fact that there was a separate scientific school even in this period in this region, where the
teaching of Maturidiya was founded.
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Introduction importance. For example, some of them were engaged

The teaching of Maturidiya is widespread in scientific activities in their homeland, while others
throughout the world and over the centuries, most made a great contribution to the spread of this teaching
Muslims have followed it. Indeed, the services of during their travels abroad. It is also worth paying
scholars who lived in the middle Ages were great in special attention to the fact that thinkers from other
the wide spread of the teaching around the world. regions came to this region and engaged in scientific
Among others, the services of the scholars from activities. Because the teaching originated and formed
Transoxiana (Ma Wara’ al-Nahr) who lived in the 8- in this region and spread to other territories.

9t/14M-15" centuries in this regard were of great
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Although many famous hanafi-maturidiya
scholars were engaged in scientific activity in this
period, on the one hand, not all of them wrote works
dedicated to the science of ‘agidah, and on the other
hand, their some books on the science of ‘agidah have
not been preserved to this day. Indeed, during this
period, some famous representatives of the Hanafi
school also wrote books on the teaching of
Maturidiya. In particular, Shams al-Din Muhammad
ibn Ashraf al-Husayni al-Samarqandi al-Hanafi al-
Maturidi (d. 702/1303) is one of the famous thinkers
of this period. He is a famous scholar in jurisprudence,
logic, ‘agidah, hadith, and geometry. He wrote books
such as Adab al-Fadil, Ashkal al-ta’sis, Adab al-
Bahth, Miftah al-Nazar, Sharh al-mugaddima, al-
Saha’if al-llahiva and al-Ma ‘arif fi Sharh al-Saha’if
[16:39]. Among them, al-Saha’if al-llahiva and its
commentary al-Ma arif fi Sharh al-Saha’if [23] are
about the science of ‘agidah and both have been
published. In this place, al-Saha’if al-llahiya is
described because it is also the basis of the
commentary. In particular, the scholar divided the
issues included in his book into nineteen sections,
called them al-Sahifah (page), and divided them into
two main sections. In turn, al-Saha’if (pages) is
divided into chapters and paragraphs. Also, in his
book, he quoted the Torah and the 'Injil as proof of
the truth of the prophethood of Muhammad (p.b.u.h)
and to prove the wrongness of some people’s views in
this regard [24:60]. In particular, the nineteen pages
consist of the following topics: “Allah’s General
Attributes”, “Wujiud al-Wajib”, “Allah’s Oneness”,
“The Mood of Allah’s Verbs”, “Allah’s Knowledge”,
“Allah’s Will”, “Allah’s life, immortality, hearing,
seeing”, “Allah’s talking”, “Seeing Allah”, “Negative
qualities”, “The perfection of Allah’s power”, “Deeds
of humans”, “Names of Allah”, “The creation of the
universe”, “Prophethood and its circumstances”, “The
Return of created things to nothingness”, “Iman, al-
Islam and disbelief”, “good and evil” and “al-
Imamate”.

As a general conclusion about this work, it is an
important source for the teaching of Maturidiya on the
one hand, and on the other hand, it is of great
importance in the comparative study of religious
teachings.

One of the most prominent scholars of the Nasaf
school of Islamic sciences of this period was Hafiz al-
Din ‘Abd Allah ibn Ahmad ibn Mahmiid al-Nasafi
(620-710/1223-1311), known as “Abu al-Barakat”,
learned jurisprudence from Shams al-aimma Abt al-
Vajd Muhammad ibn ‘Abd al-Sattar ibn Muhammad
al-‘Imadi al-KardarT (d. 642/1244) [3:295]. The
scholar is the author of valuable works on us#! al-figh,
Sfurii* al-figh, tafsir, and ‘aqa’id. In particular, the
sources mention two of his books on the science of
‘agidah, the first of which is a work called al- ‘Umdah
i usil al-din and was written based on the teaching of
Maturidiya. This book is ‘Umdah al- ‘Aqa’id, ‘Umdah

‘agidah Ahl as-sunna wal-Jama’a and al- Umdah fi
ustl al-din is also called by such names [3:295]. At
this point, it should be noted that this book is written
in the style of a text, and given that the topics in it and
their description are almost identical to Abli Hafs al-
Nasafi’s treatise ‘Aqa’id al-Nasafi, it was created
based on this treatise and the description in it can be
said that the views have been further developed.
‘Umdah al-‘Aqa’id was originally published in
London in 1843 by William Overton under the title
‘Umdah ‘agidah Ahl as-Sunna wal-Jamaa [Pillar of
the Creed of the Sunnites] together done with ‘Aqa’id
al-Nasaft by Abu Hafs al-Nasafi [10]. It was also
reprinted in 2016 [11]. The second is a commentary
by Abi al-Barakat al-Nasafi on his al- Umdah called
al-I'‘timad fi-1-i tigad [13:98], which was completed
in 698/1299. Also, the work was called such al-
1'timad fi-l-i ‘tigad, Sharh al-Umda, and al-I timad
sharh al- Umdah [18:173]. It has been published
several times [12]. Abu al-Barakat al-Nasafi also
made a great contribution to the spread of the teaching
of Maturidiya, and sources indicate that he also visited
the city of Baghdad [18:173]. The scholar died in
710/1311 and was buried in a place called 1zaj. There
are two sources of information about the place called
Izaj, one of which is the name of a village in
Samarkand and the other is the name of a city located
between Khiizestan and Isfahan [9:155].

Hisam al-Din Husayn ibn “Alf ibn al-Hajjaj ibn
‘Al al-Bukhart al-Sighnaqt al-HanafT (died 714/1314-
1315) was considered one of the prominent
representatives of the Bukhara Hanaft school of
jurisprudence and was originally from the city of
Sighnaq. He learned jurisprudence from Hafiz al-Din
Abt al-Barakat ‘Abd Allah ibn Ahmad ibn Mahmid
al-Nasafi and Fakhr al-Din Muhammad ibn
Muhammad ibn Ilyas al-Maymurghi. Hisam al-Din al-
Husayn al-Sighnaqt traveled to many countries and
served to spread the teaching of Maturidiya. In
particular, he met Qadi al-Qudat Nasir al-Din
Muhammad ibn Qadi Kamal ad-Din Abu Hafs ibn
‘Umar al-‘Adim ibn Abt Jaradat in the city of Aleppo
and permitted him to narrate all his works. Later, he
taught for a while in Baghdad. Then he went to
Damascus in 710/1311 [2:119]. The scholar is the
author of many works, he is considered one of the
narrators of Abi al-Mu‘Tn Maymiin ibn Muhammad
ibn al-Makhul al-Nasafi’s (438-508/1038-1114) work
al-Tamhid fi qawa’id at-tawhid and also wrote a
detailed review on it named as al-Tasdid fi sharh al-
Tamhid [17:247; 3:155]. For example, the creedal
issues included in the work al-Tamhid fi qawa’id at-
tawhid were grouped into twenty-five chapters, and
this order was preserved in the commentary process.

Hisam al-Din Husayn al-BukharT, in this review,
not only substantiated the issues with the Holy Qur’an,
hadith, and logical arguments but also with the works
of al-Imam Abu Hanifah’s Kitab al-‘alim wa al-
muta ‘allim, Abu al-Mu‘In al-Nasafi’s Tabsirat al-
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adillah, Abu Mansur al-Maturidi’s Kitab al-Tawhid,
al-Magalat, Abt al-Yusr ‘Ali al-Bazdawi’s al-Kifaya,
Sharh al-Jame’ al-saghir, Usil al-figh, Burhan al-Din
Mahmid al-Marghinani’s Tatimmat al-fatawa, Abu
Hafs ‘Umar al-Nasafi’s al-Taysir fi ‘ilm al-tafsir,
Mahmiuid al-Zamakhshari’s al-Kashshaf and other.
This review has also been published.

Shuja‘ ad-Din Hibat Allah ibn Ahmad ibn
Mu‘alla ibn Mahmid al-Tarazi al-Turkistant al-
HanafT al-Maturidi is one of the famous scholars of the
Hanaft school. He was born in 671/1273 in the city of
Taraz [14:71]. The scholar traveled to different
countries to study. For example, he went to Damascus,
where he studied jurisprudence from Jalal al-Din Abi
Muhammad ‘Umar ibn Muhammad. He is the author
of many works related to various fields of Islamic
sciences, such as Sharh al-Jami ‘ al-kabir, Tabsirat al-
asrar fi sharh al-Manar, al-Ghurar, al-Misal, Al-
Irshad. In particular, it is noted in the sources that he
wrote a commentary on Bayon al-Sunnah wa al-
Jjama ‘ah known among scholars as ‘Aqgidah al-Tahawi
[4:466-467], it is also published [25]. The work
‘Aqidah al-Tahawr was written by one of the famous
scholars of the Hanafl school, al-Imam Aba Ja‘far
Ahmad ibn Muhammad ibn Salama al-Tahawi al-
HanafT al-Misri (239-321/853-933), it was written in
the style of a text and contains 134 creedal issues, but
they are not divided into specific chapters [8]. The
scholar stated that the reason for commenting on this
work was a request made by his friends. This
commentary is distinguished from others by
conciseness, brevity, completeness, comprehensibility
and strictness of the sentences, the interpretation of a
specific issue based on verses of the Qur’an and
hadiths, and by the fact that the narrations are quoted
only from famous Hanafl scholars such as al-Imam
Abtu Hanifah, al-Imam Abt Yusuf, al-Imam
Muhammad, al-Imam Abt Manstr al-Maturidi, Siraj
ud-Din Abt Hafs ‘Umar ibn Ishaq ibn Ahmad al-
Hindi al-Ghaznawi (704-773/1304-1371), Saif al-
Haqq Abi al-Mu‘in Maymiin ibn Muhammad ibn
Muhammad al-Hanafi al-Nasafi (418-508/1027-
1114), al-Qadt Abu al-A‘la Sa‘id ibn Muhammad ibn
Ahmad (d. 432/1040 y.). For example, during the
commentary, most of the quotes from the creedal
views of Sir3j al-Din Abid Hafs ‘Umar al-Ghaznaw1
are given.

The scholar died on the night of the tenth day of
the month of Du al-Qa‘dah 733 Hijri (July 23, 1333
AD) in the al-Zahiriya madrasah [4:466].

Sadr al-Shari‘a ‘Ubayd Allah ibn Mas'ad ibn
“Umar ibn Sadr al-Shari‘a ‘Ubayd Allah ibn Mahmud
ibn Muhammad al-Mahbiib1 al-Bukhar1 al-Hanaft (d.
747/1346) is also one of the famous scholars of the
Bukhara jurisprudence school, and he is considered as
a thinker in the fields of figh, fura“ al-figh, hadith,
nahw, ‘aqidah, and logic [18:185]. For example,
Allama Sa‘d al-Din al-Taftazani said about him, “he
is a researcher and editor of guidance science, a

scholar of ‘ilm al-diraya [discernment, meaning], a
leader of the criterion of intellectual and verbal
sciences, a corrector of usiil al-figh, furii® al-figh, a
leader of al-Shari‘a and al-Islam. May Allah raise the
level of that person in heaven” [19:5].

The scholar is the author of al-Tangih fi usil al-
figh, al-Tawzih fi hall ghawamiz al-Tangih, al-
Wigaya, Sharh al-Wiqaya and its summary al-Nugaya
[9:429-430], Ta ‘dil al- ‘uliam fi al-kalam, al-Wishah fi
al-ma’na wa al-bayan [15:197-198] and of other
similar works. In the sources of tabagat and tarojim
about the activities of Hanafi scholars, it is stated that
‘Ubayd Allah ibn Mas‘ad only has a work called
Ta'dil al-‘ulum fi al-kalam on the science of the
kalam. For example, in manuscript number 043 in the
library of the University of Leipzig, the title of this
book is given as Ta ‘'dil al- ‘ulum al-ilahiya [22:1%]. By
the way, during this research, it was discovered that
‘Ubayd Allah ibn Mas ‘ad wrote a special commentary
on this work, and it was found that a rare ancient copy
of this book, copied by his students in 758/1357, is
saved in the Lundeberg fund of the Berlin State
Library under Ne394 [20]. From this source, it is clear
that ‘Ubayd Allah ibn Mas‘ad completed two works
on the science of the kalam. It is also emphasized in
his copy of the manuscript saved in the fund of the
Umm al-Qura University library under the number
Ned45 [21]. In addition, the scientist indicated that he
intended to write a commentary on it in the work
Ta ‘dil al- ‘ulam [22:72%].

Ta ‘dil al- ‘ulam is structurally composed of three
parts: the first is devoted to the science of logic, the
second to the science of ‘aqidah, and the third to
various fields of science [20:42%]. From the point of
view of the topic, the ‘agidah part of the work will be
touched upon here. In particular, the second part
begins with a complete citation of the surah al-Fatiha,
and then directly begins the description of the topics.
For example, seven topics are counted according to
the number of verses of the surah al-Fatiha. The
scientist commented on the quality of the kalam of
God in his commentary Ta'dil al-‘ulim and
emphasized that it is considered appropriate to quote
it in the science of the kalam because of the preface of
the kalam of God (Holy Qur’an). He also said that all
disputes in the science of the kalam are similar to the
order of the surah al-Fatiha [21:13-1°].

In particular, the first topic in the second part of
the book on the science of ‘agidah is the concept of
existence, its essence and issues, and mainly logical
method was used in their description. The second
topic is wajib al-Wujid, in which the physical and
action attributes of Allah, the seeing of Allah in
Paradise, al-qada’ [destiny] and al-gadar
[predestination], and the actions of Allah are
described. The third topic is about the existing things
in the universe, in which the properties of the bodies
in existence, the Earth, the stars and the universe, the
properties of matter, the soul and its essence, and al-
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Tanasukh [metempsychosis] are discussed. The fourth
topic is about the world’s famous occurrences
(accidents), in which the issues of action and inaction
are described. The fifth topic is about the existence of
al-Malik on the last day, which the last day, the return
of created things to nothingness, happiness, and
mystery, the questionings of al-Munkar and al-Nakir
[The Denied and The Denier], the life of the grave, al-
Sirat [the bridge] and al-Mizan [the scale] are
described. The title of the sixth topic is the verse of the
surah al-Fatiha, “To You alone do we pray and to You
alone do we seek help”, which deals with the
definition of faith, its decrease or increase, and
exception. The name of the seventh topic is the verse
“Let it be the way (the path of guidance) of those
whom You have bestowed”, which describes the
prophethood of Muhammad (p.b.u.h), the innocence
of the Prophets and their superiority over the angels,
the caliphate, the Al-Imamate, and al-karamah. In this
commentary, ‘Ubayd Allah ibn Mas‘ad cited many
works of Nasr uddin Abl Ja’far Muhammad ibn
Muhammad ibn al-Hasan al-Tusi al-Samarkandi, such
as Tajrid al- ‘aqa’id, Sharh al-Isharat, al-Saha’if, al-
Shifa. So, this work is one of the important sources of
the teaching of Maturidiya.

‘Ala’ al-Din Muhammad ibn Muhammad ibn
Muhammad ibn Muhammad al-Bukhari al-Hanaft
(779-841/1377-1438) is one of the great scholars of
the HanafT school and was a disciple of Sa‘d al-Din al-
Taftazani. ‘Ala’ al-Din Bukhari, at the same time, in
addition to being one of the great representatives of
the Nagshbandi mazhab, was a mature scholar of figh,
‘aqidah, and other such sciences.

‘Ala’ al-Din Muhammad has works on the
science of ‘aqidah, such as Risalah fi al-i‘tigad,
Fadihah al-mulhidin wa nasthah al-muwahhidin, and
Muljimah al-mujassimat, and they are considered
important sources for the teaching of Maturidiya. In
particular, he covered sixty-three creedal issues in his
work Risalah fi al-i‘tiqgad, starting with “the first
obligatory act for a dutiful servant” and refuting the
views of the Rafizi about the return of “Alf (r.a.) and
his descendants to earth. completed.

‘Ala’ al-Din Muhammad al-Bukhari himself, in
the preface of his work “Muljima al-mujassima”,
narrated that he went to Baghdad in 832/1428-1429,
and there the wrong views of Ibn Taymiyyah spread,
and he and those who followed him lost the right path.
Because of this, the scholar claims that this book was
written as a refutation of the views of Abii al-‘Abbas
Ahmad ibn ‘Abd al-Halim (661-728/1263-1328),
known as Ibn Taymiyyah [6]. In particular, four of Ibn
Taymiyya’s views are refuted in it, two of them are
theological-mental and the rest are related to
jurisprudence. In particular, the first of the
theological-mental issues is the purity of Wajib al-
Wujiid [The Necessary Existent] from physical
characteristics and the second is the non-permanence
of al-Jahannam [the hell]. The first of the

jurisprudential issues is traveling to visit the graves of
the prophets and holy saints who are servants of God,
and the next is al-Talagq [divorce]. The scholar refuted
Ibn Taymiyyah in these four issues, quoting evidence
from the Holy Qur’an, hadiths, and the narrations of
the Companions [7:35-37].

‘Ala’ al-Din Muhammad al-BukharT’s work
entitled Fadihah al-mulhidin - wa nasthah al-
muwajhidin is one of the important sources on the
teaching of Maturidiya. It was written as a rebuttal to
the treatise Fusis al-hikam by Muhyt al-Din Aba
‘Abd Allah Muhammad ibn ‘Al al-Hatimi al-Ta’1
(560-637/1165-1240), known as Ibn al-‘Arabi. The
scholar stated that he wrote this book at the request of
his friends to refute Fusis al-hikam based on false
intellectual conclusions instead of solid evidence.
Also, the scholar called the supporters of this idea al-
Zindig. In addition, ‘Ala’ al-Din Muhammad al-
Bukhar1 emphasized that he does not use the Holy
Qur’an and hadiths, the narrations of jurisprudence
books, and the fatwas of the Hanafis, who are scholars
of the nation, and that these sources do not give them
any benefit, and he said that he argues only with solid
intellectual evidence. As a reason for this, the
supporters of Fuszis al-hikam interpret the verses of
the Holy Qur’an with their views, citing the fact that
they do not understand the truth of monotheism and
the secret of al-Shari ‘a [5:48-49].

Therefore, he cited the views of scholars of Ahl
as-sunna wal-l-Jamaa such as Abl Yazid al-Bistami
(d. 261/874-5), Abu Hafs al-Haddad al-Naysabart (d.
260/874), Sahl ibn ‘Abd Allah ibn Yunus al-Tustart
(d. 283/896), Zayn al-‘Abidin ‘Ali ibn al-Husayn
(658-713/1260-1313), ‘Abd al-Rahman ibn Ahmad
ibn ‘Abd al-Ghaffar al-Iji (d. 756/1355), as evidence
without clearly citing the sources. He also cited works
such as al-Imam al-al-Ghazali’s Ihya’ ‘ulim al-din,
Sa‘d al-Din al-Taftazani’s Sharh al-Magqasid, Abu al-
Qasim al-Qushayri’s Nahw al-quliib al-kabir, al-
Imam al-Zamakhshari’s al-Kashshaf, and al-Imam al-
Razi’s al-Tafsir al-kabir as evidence.

Khwaja Muhammad Parsa al-Bukhari (749-
823/1348-1420) was also one of the famous scholars
of the Hanafi school and a sheikh of the
Nagshbandiyyah mazhab, whose full name is Abu al-
Fath Muhammad ibn Muhammad ibn Mahmid al-
Hafiz al-Bukhari. He deeply studied various sciences
of al-Shari‘a such as the Qur’an, Hadith, and al-
Kalam from the well-known scholars of his time. As a
result, he became one of the most recognized
scientists. It is recorded in the sources that he wrote
works on various fields of science, and most of them
were written in Persian. In particular, a manuscript
copy of the scholar’s work [ ‘tigadat on the science of
‘agidah is kept in the manuscript fund of the Institute
of Oriental Studies named after Abu al-Rayhan al-
Birani in Uzbekistan. [ tigadat was written in Persian
and is considered one of the important sources of the
teaching of Maturidiya.
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Even though there were many books in this field
of science even before the time when the scientist
lived, he wrote this treatise. The scholar stated that the
reason for writing this treatise was to refute some
heretics in Samarkand, Bukhara, and Ma Wara’ al-
Nahr. The scholar prayed to Allah to protect the
residents of this city and region and all these Muslims
would be steadfast in the Sunnah and Ismat of the
Messenger of Allah. The scientist prayed to God to
protect all these Muslims from the heresies and evils
of the misguided.

In this book, creedal issues such as the
questionings of al-Munkar and al-Nakir in the grave,
Caliphate, al-Mi‘ra@j and who initially confirmed it
and who denied it, the miracles of the Prophets, the
intercession of the Messenger (p.b.u.h.) of Allah,
stories about al-Saff, Maryam, al- ‘Ankabit and Ashab
al-Kahf in the Qur’an and figh issues such as al-
Tarawih prayer are given [1].

Khwaja Muhammad Parsa fell ill after
performing Hajj and died in Medina in 823/1420 at the
age of 72. The scholar’s funeral was read by Mawlana
Shams al-Din al-Fanart and he was buried next to the
grave of ‘Abd Allah ibn ‘Abbas (r.a.).

In conclusion, it should be said that in this study,
seven works related to the Hanafi- Maturidi of Ma
Wara’ Al-Nahr scholars who lived in the XIV-XV
centuries were identified, and a total of twelve of their
works were covered in detail. Three of the twelve
works belong to the category of “matn” (text), four to
the category of “radd” (refutation), and five to the
category of “sharh” (commentary).
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